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INTROdUCTION

[by Brad Harrub]

Having worked in ahospital environment for several years,
I'found a great deal of comfort in the familiar sights and smells
ofhealth-care facilities. The endless hallways of that major
medical center were filled with the tones of IV pumps going
off, and the constant overhead paging—just an everyday part
oflife. It would be here that I would have my first close-up ex-
perience with death as I watched a young man’s brain pressure
reach deadly figures. I stood by silently as his body drew in that
final breath, and then waited anxiously for him to take another,
only then to realize the finality death brings. Over the next cou-
ple of years, I witnessed many more deaths and tragic situa-
tions. I would watch families fall against walls as they were lit-
erally torn apart by an unexpected loss of life. Those walls that
gave support to the ones who were mourning would be the
same walls that days, or sometimes even hours later, would be
covered with tears of happiness as diseases were cured or fam-
ilies found themselves rejoicing over successful surgeries. Emo-
tions ran the entire gauntlet within the hospital, and, as em-
ployees, we were notimmune. Istill can recall the elation and
awe I felt watching childbirth for the very first time during my
stint on the labor and delivery floor. But just one floor up holds
memories of the pain and sorrow I felt when a 7-year-old pa-
tient (with whom I'had occasionally tossed a rubber ball) died
of complications from AIDS. Yet neither those invaluable ex-
periences, nor the comfort I felt in the hospital setting, was
able to prepare me for what lay in store for my future.
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On a Friday afternoon, my mother received a phone call
informing her that my oldest brother, Calvin, was in a coma.
He was only 24 atthe time. She and Iimmediately proceeded
to the hospital, only to discover that he was in the intensive
care unit—shaking uncontrollably and burning up with fever.
Our anxiety was only heightened when no one could explain
what was happening. What had caused this sudden illness, and
what was being done to treat it? Less than 48 hours earlier, my
brother had been strolling around, going about his normal walks
oflife. That vision of him seemed light-years away, as my moth-
erand I tried to quickly take in the chaotic situation around us.
Istill remember watching an endless stream of doctors—spe-
cialists from various fields—look over his chart and order ad-
ditional tests. Yet no one could offer any idea of what was hap-
pening.

Suddenly, I found myself doing what I had watched so
many other families do in the past. I was making phone calls
to family and friends. I was eating whatever food I could find
in the hospital vending machines. And I was watching the
hands on the clock slowly tick forward. My father happened
tobe out of the country when my brother wentinto the hospi-
tal, and so it took the better part of the afternoon to track him
down. When I finally was able to speak to him, he wanted to
know every detail regarding Calvin’s status. We talked about
what was being done, and what action the doctors should be
taking. As we finished our conversation, he asked me to do
whatever it took to get my brother to another, more state-of-
the-art hospital—the hospital in which I had worked so many
nights. By this time, we had learned that my brother was acci-
dentally given a medication to which he had an allergic reac-
tion. This anaphylactic reaction already had caused his tem-
perature to spike to 106°, and now we were being told that
many of his internal organs were shutting down. We realized
very quickly the seriousness of the situation, and knew that
from that point on, every decision was literally a matter of his
life or death.
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My brother stabilized long enough for us to get him trans-
ferred. I remember following the ambulance across town to the
hospital where I had spent so many hours. And yet on that
occasion, when I entered through those sliding doors, I found
myself on the other end of the spectrum. Suddenly, the wait-
ing rooms were full of friends and relatives instead of faceless
strangers. I listened intently to the overhead paging system for
some sign of my brother’s condition. It felt as though we had
been thrust on some fast-moving roller coaster, and I was des-
perately searching for a way to stop the ride, or atleast pause
it long enough for me to comprehend what was going on.

Atsome point during the chaos, it became obvious that we
were incredibly ill-prepared for this situation. Would my
brother want to be placed on a ventilator? Was he an organ
donor? Did he have aliving will? Sitting in that waiting room
with my mother and my other brother (the twin to the one in
critical condition) made me realize just how poorly prepared
most people are for making crucial decisions. Oftentimes, many
of the toughest decisions in life are made within the confines
of a hospital waiting room, under enormous amounts of stress
and pressure. Various family members offer their beliefs and
opinions as the options are weighed and the doctors are con-
sulted. Friends of the loved one try to recall specifics on how
the individual wanted to be treated.

Finally—often with tear-streaked faces—decisions are made,
and the family doesits best to live with the resulting outcome.
Butin the haste, stress, and chaos of the situation, sometimes
the one source that should be consulted—God’s Word—is not.
What does the Bible say in regard to these tough ethical di-
lemmas, and what is His will? That is the primary purpose of
this book. It was designed to provide God’s answers to these
“questions of life and death.” My co-author, Dr. Bert Thomp-
son, and I sincerely hope that anyone reading this will be able
to do so in the comfort of their own living room, without the
sights and sounds of a hospital environment to distract them.
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Itismuch easier to give full consideration to the magnitude of
these decisions when one is not handed a stack of forms that
ultimately will determine whether someone lives or dies. How-
ever, evenif youread asyoufind yourselfin the eye of a medi-
cal storm, we hope you will be able to garner some insight as
to what God would have you do in such a situation.

As you read this book, we hope you will understand that
these are not easy topics to discuss, and as such, they often can-
not be answered quickly or easily. We realize that not all situ-
ations are the same, and that we cannot deal with every con-
ceivable possibility that might arise. What we have tried to do
is look at the broad picture regarding several ethical issues,
and then apply God’s Word to those issues. It will be up to
you, the reader, to examine God’s will for your particular sit-
uation. This bookis notintended to be a definitive discussion
of every single life-and-death situation. Rather, itis a broad
survey of many principles that firmly establish God’s will.

I'wishIcould tell you that my eye-opening experience at
the hospital had a happy ending. Sadly, it did not. After sev-
eral hours of intense treatment, my brother’sbody finally gave
up. We were spared many tough decisions that day. I often
tell people that one of the hardest things I have had to do dur-
ing my lifetime was to meet my father at the airport and tell
him that one of his twin sons had died while he was on the
plane. Bad as that was, it still pales in comparison to what
many individuals must face, and the decisions they must make.
My family was not prepared to make ethical decisions when
my brother passed away. I hope that this book will, in some
small way, help others be more prepared for whatever deci-
sions lay in store for them in the future.
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Addendum

[by Berr THompson]

The material covered in this book deals with topics of an
extremely sensitive nature. Dr. Harrub and I want our read-
ers to know that we did not make the decision lightly to write
on these issues. The truth is, both of us have been involved in
multiple situations where we have had to make, or counsel
others as they made, critical ethical and/or end-of-life deci-
sions. Dr. Harrub lost a brother under such circumstances. I
lost a father. My dad, C.A. Thompson, D.V.M,, entered the
hospital for what should have been routine heart by-pass sur-
gery. However, after the surgery, as he was being wheeled into
the recovery room, ablood clot that apparently had formed
during the surgical procedure broke loose, hit his brain, and
resulted in a major stroke. Almostimmediately, he went into
acoma, and shortly thereafter experienced whole-brain death
—which unexpectedly thrust my mother and me into a surro-
gate decision-making role regarding his continued hospitali-
zation.

Much of the information presented in this book is offered
from the viewpoint of the two authors’ combined medical back-
grounds. In my case, however, it also is the result of twenty-
five years of sitting across a conference table from people whom
I'have counseled in indescribably difficult situations. I have
watched young couples—who desperately wanted to give birth
to a child of their own—weep in pain and despair as they re-
counted the results of the medical tests that documented the
physiological problems they were experiencing (and that were
preventing them from producing that child). I have wept with
parents who have had to make the inevitable decision of tak-
ing a dead child off of life support. I have had to stand by those
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same parents as they signed the paperwork, approving the do-
nation of that child’s organsin order to try to save another life.

And so, yes, much of what you read here is the end result of
our own personal experiences in these areas. We have had to
study diligently in order to prepare ourselves to try to help those
who are having to make the journey we already have had to
make, or to counsel others in an effort to help them make scrip-
turally based decisions regarding their lives, or the lives of
others.

Itis our prayer that this material will be of assistance to any-
one who one day may find themselves struggling with the same
type of ethical situations that we, and so many others, have had
to face. If we may be of any assistance to you along the way,
please call on us. We are here to serve.
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Where is God in
Times Like These?

The images have now been forever etched into the recesses
of our minds. A generation never will forget the pictures of
that hijacked plane purposefully nose-diving into the south
tower of the World Trade Center on September 11,2001. Then,
before we had time to catch our breath and fully comprehend
what was happening, both towers imploded and careened
toward the ground—leaving everything for miles around cov-
ered in a morose gray ash. As our brains began to calculate
the horror of this tragedy, we quickly learned that there were,
in fact, other hijacked planes and more victims subjected to
flaming rubble. In the blink of an eye, countless individuals
lost their lives—some choosing to do so in a calculated attempt
to cripple the United States. But the majority were innocent
men, women, and children—people who started that fateful day
by going about their normal routines, never expecting to take
the final step into eternity on thattragic day of September 11.

As news crews scrambled to provide us with the most shock-
ingimages and the most heart-rending stories some of us had
ever seen or heard, a quiet-but-detectable uncertainty began
to ripple through communities in light of these tragic events:
“Where was God, and why did He let this happen to so many
innocent people?” Had we been forgotten? A semblance of
these questions was echoed thousands of years ago by King
David, who inquired of God: “Why do You stand afar off, O
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Lord? Why do You hide in times of trouble?” (Psalm 10:1).
The Israelite Gideon lamented: “O my lord, if the Lord is with
us, why then has all this happened to us?” (Judges 6:13). Dur-
ing tragedies like the attacks on the World Trade Center tow-
ersin New York and the Pentagon outside of Washington, D.C.,,
questions similar to these are heralded from street corners in
front of news cameras, but also are whispered through sobs and
tears in the dark recesses of private bedroom closets.

The appeal is simple enough to understand: “If there re-
allyisa God, then why did so many people die?” Unbelievers
often phrase it this way: “If God is a loving God, then why
do bad things happen to good people?” This simple question
frequently becomes a stumbling block for some individuals—
who end up making a conscientious decision not to believe in
God. Many rationalize it this way: if God can prevent evil,
but won’t, then He is not good; if He wants to prevent evil,
but cannot, then He is not all-powerful. Unfortunately, all too
often itis during pain and suffering that we forget that God is
in the same place now that He was when His own Son was be-
ing maliciously nailed to an old rugged cross almost two thou-
sand years ago. And how thankful we should be that on that
grim day, God did remain in heaven as the sin of all humanity
was placed on His Son’s back and nailed to that cross! Had
Christ not died for our sins, we would have no hope of inher-
iting heaven (1 Corinthians 15).

Whatever suffering or hurt we may experience, pales in com-
parison to that endured by our Lord. We need to remember:
Sunday followed Friday! Christ’s suffering unto death pro-
vided an incredible outlet in which we may share. “But God
demonstrates His own love toward us, in that while we were
still sinners, Christ died for us” (Romans 5:8).

For to this you were called, because Christ also suf-
fered for us, leaving us an example, that you should
follow His steps: “Who committed no sin, Nor was
deceit found in His mouth”; who, when He was re-
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viled, did not revile in return; when He suffered, He
did notthreaten, but committed Himself to Him who
judges righteously (1 Peter 2:21-23).
In fact, Jesus was
made a little lower than the angels, for the suffering of
death... “that He, by the grace of God, might taste death
for everyone” and, in so doing, He is able to “bring
many sons to glory...for in that He Himself has suf-
fered, being tempted, He is able to aid those who are
tempted” (Hebrews 2:9-10,18).
Jesus suffered great hurt and harm, but He endured for us. May
we endure for Him! We can and must be like Him. “Yes, and
all who desire to live godly in Christ Jesus will suffer persecu-
tion” (2 Timothy 3:12).

Thanks to God’s incredible love (1 John 4:8), humanity
has been endowed with free will (see Genesis 2:16-17; Joshua
24:15; Isaiah 7:15; John 5:39-40; 7:17; Revelation 22:17). God
loves us enough to allow us freedom of choice. Thus, all of
those responsible for the savage attack upon the World Trade
Center and the Pentagon woke up that Tuesday morning with
the freedom to choose what they wanted to do or where they
wanted to go, for we know that God is “no respecter of per-
sons” (Acts 10:34).

Skeptics are quick to ask why, then, didn’t God reach down
and save those innocent people? Why didn’t He just stretch
out His almighty arm and cradle those thousands of innocent
lives in the palm of His hand? As odd as it may sound at first,
Goddidnotactinsuchafashionbecause Helovesus! Welive
in a world regulated by natural laws that were established at
the creation of this world. For example, the laws of gravity
and motion behave consistently. Thus, if you step off the roof
of a fifteen-story building, gravity will pull you to the pave-
ment beneath and you will die. If you step in front of a mov-
ingbus, the laws of motion will keep that bus in motion, even
though it will result in your death. But individuals still ask,
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“Why?” Why could not God intervene to prevent such disas-
ters? Think for just a moment what sort of world this would
be if God directly intervened, suspending His natural laws,
every time ahuman encountered alife-threatening situation.
Such a scenario would cause indescribable chaos and confu-
sion all over our planet. This chaotic, haphazard system would
argue more for atheism than it would for theism!

Where was God when that plane full of innocent passen-
gers slammed into the south tower of the World Trade Center?
He was right where he has always been—in heaven, on His holy
mountain (Psalm 15:1), with Christ at His side (Mark 16:19),
in a place where there is no suffering. We must remember that
while we may not understand every facet of human suffering
in the here and now, we can explain enough to negate the charge
that misery is incompatible with the existence of God. And we
must yearn with every fiber of our being to make our perma-
nent abode in those heavenly mansions (John 14:1-3) where
“the wicked cease from troubling” and “the weary are at rest”
(Job 3:17). God did not forget us on September 11, 2001, just
as He did not forget Christ when He hung on that cruel cross
of Calvary.

WHY DOES GOD ALLOW SUFFERING?

But why does God allow human suffering? In answering
that question, let us make it clear that the Word of God must
be used as the main source in this discussion; after all, both
the problem and the solution can be found within its pages.
Think with us for a moment: Where does the idea originate
that God is all-powerful? It does not come from science or
philosophy. Rather, the idea derives from passages within
the Bible such as Genesis 17:1 where God said, “I am Almighty
God,” or Matthew 19:26 where Jesus said, “With men this is
impossible, but with God all things are possible.” And the
same principle applies to the idea that God is all-loving (1

John 4:8,16).
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Unfortunately, when we appeal to the Bible for an answer
to the problem of evil, pain, and suffering, some people object.
They say that we should not use the Bible, but they do not re-
alize that they used the Bible to formulate the problem. After
all, if the Bible did not teach that God is all-loving and all-pow-
erful, then this problem would not exist in the first place. There-
fore, we can and must use the Bible to find the solution to the
problem.

One important point that must not be overlooked is this:
after God had finished creating everything, it was very
good (Genesis 1:31). However, Adam and Eve sinned against
God, and as aresult brought pain and suffering into the world.
God always has given human beings the right to make their
own decisions. He did not create us as robots that have no
choice. In Psalm 32:9, King David wrote: “Do not be like the
horse or like the mule, which have no understanding, which
must be harnessed with bitand bridle, else they will not come
near you.” God never has forced (and never will force) hu-
mans to obey Him. He does not wantus to be like the horse or
mule that must be forced into His service. Instead, He gra-
ciously allows humans to make their own decisions. Much of
the suffering presentin the world today is a direct result of the
misuse of the freedom of choice of past generations. Paul wrote
in Romans 5:18: “Therefore, as through one man’s offense
judgment came to all men.” Mankind—not God—is to blame
for the suffering in this world.

But do not think that all the pain and suffering in this world
can be blamed on past generations. Each one of us makes
wrong decisions and incorrect judgments, and in doing so, we
frequently inflict pain and suffering upon ourselves and upon
others. Eventually, the young man who decides to “sow his
wild oats,” will learn that every person reaps what he sows
(Galatians 6:7).

Many destitute people have awakened in a gutter because
they freely chose to get drunk the night before. Many teen-
age girls have become pregnant out of wedlock due to poor
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decisions and lack of will power. And many drunk drivers
have killed themselves, their passengers, and innocent vic-
tims, because they chose not to relinquish the keys.

All of us must understand that actions have conse-
quences! What we do today can (and often does) determine
what our life will be like tomorrow. God will allow us to be
forgiven of our sins, but He will not always remove the pain-
ful consequences of our actions. Let’s face it: much of the
pain and suffering that we experience in this world is our
own fault!

In addition, as we mentioned earlier, God created a world
that is ruled by natural laws. If a man steps off the roof of the
Empire State Building, gravity will pull him to his death be-
low. If a boy steps in front of a moving freight train, the mo-
mentum of the train most likely will kill the child. All of na-
tureisregulated by naturallaws setin place by God. They are
the same for everyone (believer and unbeliever alike). In Luke
13:2-5, Jesus told the story of eighteen people who died when
the tower of Siloam fell on them. Did they die because they
were more wicked or more deserving of death than others
around them? No, they died because of natural laws that were
in effect. Fortunately, those laws are constant so that we can
study (and benefit from) them. We are not left to sort out some
kind of random system that works one day but not the next.

But sometimes there seems to be no logical explanation
for theimmense suffering thata person is experiencing. Take
the Old Testament character of Job as an example. He lost ten
children and all of his wealth in a few short hours. Yet the Bi-
ble describes him as upright and righteous. Why would God
allow such a man to suffer? James 1:2-3 helps us see the an-
swer: “My brethren, count s all joy when you fall into various
trials, knowing that the testing of your faith produces patience.”
Jesus Christ was the only truly innocent individual ever to live,
yet even He suffered immensely. The fact is, pain and suffering
have benefits that we often cannot see, and therefore do not
appreciate. But God knows whatisbestforusin thelong run.
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Instead of blaming God for pain, or denying His existence,
we should be looking to Him for strength, and let tragedies
remind us that this world never was intended to be our final
home (read Hebrews 11:13-16). James 4:14 instructs us re-
garding the fact that our time on this Earth is extremely brief.
The fact that even the Son of God was subjected to incredible
evil, pain, and suffering (Hebrews 5:8; 1 Peter 2:21ff.), proves
that God does love and care for His creation. He could have
abandoned us to our own sinful devices, but instead, as stated
previously “God demonstrated His own love toward us, in that
while we were still sinners, Christ died for us” (Romans 5:8).

Surely, it can be said without fear of contradiction that one
of the most frequent, and thus one of the mostimportant, causes
of unbelief is the existence of evil, pain, and suffering in the
world. But before we explore this concept, let us take a mo-
mentary diversion to separate the genuine problem from
the counterfeit. When an individual claims not to believe in
God because of the problem of evil, pain, and suffering, the
person making such a claim may mean something entirely
different than what the person hearing the claim thinks he
means. Allow us to explain.

Admittedly, some people have difficulty believing in God
because of what they consider to be real intellectual obsta-
cles to such a belief. An ex nihilo (from nothing) creation, a
virgin birth, or the bodily resurrection of Christ from the dead
cause some to consider beliefin God on par with beliefin the
Tooth Fairy or Santa Claus. Such conceptsrepresentinsur-
mountable barriers to the acceptance of God’s existence.

Other people, however, face no such intellectual obsta-
cles. Instead, they simply do not want to have to deal with the
issue of the ultimate existence of a transcendent God. Their
refusal to believe is not based necessarily on “this” barrier or
“that” barrier. Rather, beliefin God simply isinconvenientat
best, or bothersome at worst. In a chapter titled “What Keeps
People from Becoming Christians?” in his timely book, Intel-
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lectuals Don’t Need God, Alister McGrath exerted consider-
able effort in an attempt to separate the claims of these two
types of individuals when he wrote:

“Icould never be a Christian because of the problem
of suffering” can mean two quite different things: (a)
Having thought the matter through carefully, it seems
to me that there is a real problem posed to the intel-
lectual coherence of the Christian faith because of
the existence of human suffering; (b) I don’t want to
getinvolved in a discussion about Christianity, which
could get very personal and threatening. But I don’t
want to admit this, as it might seem to imply that I
lack intellectual courage, stamina, or honesty. I can
save face by letting it be understood that there are
good grounds for my rejection of Christianity. So let
me selecta problem...suffering will do very nicely.
Anyway, it will stall the efforts of this guy who’s try-

ing to convert me.

For some, then, throwing intellectual problems at the
Christian evangelist is like a warplane ejecting flares
to divert heat-seeking missiles. It is a decoy meant to
divertadeadly attack. Butintellectual difficulties nev-
ertheless constitute a real problem for some people,
and answers must be given to their difficulties (1993,

pp- 64-65, ellipsis in orig.).

We do not plan to deal here with those in the second cate-
gory who use the problem of evil, pain, and suffering merely
asaruse to hide their own cowardice in the face of overwhelm-
ing evidence regarding the existence of God. Likely, no evi-
dence ever could convince them. Rather, we would like to
discuss the unbelief of those who fall into the first category—
i.e., people who view the co-existence of God and moral evil
as an intellectual inconsistency that is incapable of being
solved. Theirnumberislegion, and their tribe isincreasing.
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For example, consider the following assessments offered
by avariety of writers that runs the gamut from a Nobel laure-
ate to aformer well-known televangelist. The Nobel laureate
is Steven Weinberg, author of Dreams of a Final Theory, which
includes a chapter titled “What About God?” Within that chap-
ter these comments can be found.

I have to admit that sometimes nature seems more
beautiful than strictly necessary. Outside the window
of my home office there is a hackberry tree, visited
frequently by a convocation of politic birds: blue jays,
yellow-throated vireos, and, loveliest of all, an occa-
sional red cardinal. Although I understand pretty well
how brightly colored feathers evolved out of a com-
petition for mates, it is almost irresistible to imagine
that all this beauty was somehow laid on for our ben-
efit. But the God of birds and trees would have to
be also the God of birth defects and cancer....

Remembrance of the Holocaust leaves me unsym-
pathetic to attempts to justify the ways of God to man.
Ifthere is a God that has special plans for humans,
then He has taken very great pains to hide His concern
for us (1993, pp. 250-251, emp. added).

The former well-known televangelist is Charles B. Temple-
ton, a high school dropout who, according to one writer, has
“the natural flare and fluidity of a salesman” (Lockerbie, 1998,
p- 228). He served for many years as the pulpit minister for
the Avenue Road Church (Toronto, Ontario, Canada) where
his ubiquitous “Youth for Christ” rallies in the late 1940s were
extremely popular. Eventually he became a world-renowned
evangelist with the Billy Graham Crusade. Then, one day, he
quit. He abandoned it all-notjust the Billy Graham Crusade,
but beliefin God, beliefin Christ, beliefin the Bible, beliefin
heaven—everything! He explained why in his book, Farewell
to God.
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I was ridding myself of archaic, outdated notions. I
was dealing with life asitis. There would be an end to
asking the deity for his special interventions on my
behalf because I was one of the family.... If there isa
loving God, why does he permit—much less create—
earthquakes, droughts, floods, tornadoes, and other
natural disasters which kill thousands of innocent
men, women, and children every year? How can a
loving, omnipotent God permit—much less create—
encephalitis, cerebral palsy, brain cancer, leprosy,
Alzheimer’s and other incurable illnesses to afflict
millions of men, women, and children, most of whom

are decent people? (1996, pp. 221,230).

Itisnot ourintention here to provide an in-depth response
to these (or similar) accusations. These matters have been
dealt with elsewhere in detail (see Jackson, 1988; Major, 1998;
Thompson, 1990, 1993; Thompson and Jackson, 1992). In-
stead, we merely would like to document the role that evil, pain,
and suffering have played, and still continue to play, as anim-
portant cause of man’s unbelief.

Many have been those who, through the ages, have aban-
doned their beliefin God because of the presence of evil, pain,
and suffering in their lives or in the lives of those close to them.
Charles Darwin abandoned once and for all any vestige of be-
lief in God after the death of his oldest daughter, Annie (see
Desmond and Moore, 1991, pp. 384,386-387). But Darwin was
not the only one so affected. Nine years later, on September 15,
1860, Thomas Huxley was to watch his oldest son, four-year-
old Noel, die in his arms from scarlet fever. In their massive,
scholarly biography, Darwin, Desmond and Moore wrote that
Noel’s death brought Huxley “...to the edge of a breakdown.
Huxley tried to rationalize the ‘holy leave-taking’ as he stood
over the body, with its staring blue eyes and tangled golden
hair, but the tragedy left a deep scar” (1991, p. 503, emp.
added).
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At Noel’s funeral, the minister briefly referred to 1 Corin-
thians 15:14-19 in his eulogy. When he quoted the passage
from that section of Scripture which mentions, “if the dead
be not raised,” Huxley was outraged. Eight days after Noel’s
death, on September 23, he wrote to his close friend, Charles
Kingsley, about the minister’s words: “I cannot tell you how
inexpressibly they shocked me. [The preacher—BH/BT] had
neither wife nor child, or he must have known that his alter-
native involved a blasphemy against all that was best and no-
blestin human nature. I could have laughed with scorn” (see
Leonard Huxley, 1900, 1:151-152). In the equally scholarly (and
equally massive) companion biography that he authored, Hux-
ley, Adrian Desmond wrote of the man known as “Darwin’s
Bulldog” on the day of his son’s death:

He satin the study facing the tiny body. His emotions
were unleashed as helooked back to that New Year’s
Eve 1856, when he had sat at the same desk and pledged
on his son’s birth to give “a new and healthier direc-
tion to all Biological Science.” He had found redemp-
tion on his son’s death. There was no blame, only sub-
mission to Nature, and that brought its own cathar-
sis (1997, p. 287, emp. added).

“Submission to Nature” became Huxley’s watchword. Belief
in God—however feeble it might have been prior to Noel’s
death—now had evaporated completely. All that remained was
for himto give “anew and healthier direction to all Biological
Science.” And so it was to “Nature” that Huxley devoted the
remainder of his life.

Butnotall such events have occurred in centuries long
since gone. Modern-day parallels abound. Samuel Langhorne
Clemens (a.k.a. Mark Twain) became implacably embittered
against God after the death, in 1896, of his favorite daughter,
Suzy. Famed English novelist, W. Somerset Maugham, re-
counted in his autobiography, The Summing Up, how thatasa
youngster he had prayed to God one night that he might be
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delivered from the terrible speech impediment that afflicted
him. The nextday he arose, only to find that the impediment
still was present. So profound was his grief and disappoint-
ment at the failure of God to cure him overnight that from
that point forward he pledged neverto believe in God again.

In the mid-1960s, a devoutly religious young man from
Chattanooga, Tennessee was a role model for all of his class-
mates. He led a prayer group, and planned to become a for-
eign missionary—until his sister died of leukemia and his fa-
ther committed suicide. The boy’s belief in God collapsed,
and he subsequently became one of America’s most outspo-
ken unbelievers, humanists, and pro-abortion advocates. That
boy’s name?—Ted Turner, founder of world-famous CNN, the
Turner Broadcasting System, and other well-known media
enterprises.

Time and space would fail us if we were to attempt merely
to enumerate, much less discuss, all those who have aban-
doned beliefin God because of evil, pain, and suffering in
their lives or in the lives of those close to them. In the end,
however, the most important question is not, “Why did ‘this’
or ‘that’ happen to me?,” butinstead, “How can I understand
what has happened, and how am I going to react to it?” As
McGrath put it:

The sufferings of this earth are for real. They are pain-
ful. God is deeply pained by our suffering, just as we
are shocked, grieved, and mystified by the suffering
of our family and friends. But that is only half of the
story. The other half must be told. It is natural that
our attention should be fixed on what we experience
and feel here and now. But faith demands that we raise
oursightsand look ahead to whatlies ahead. We may
suffer as we journey—but where are we going? What
lies ahead? (1993, pp. 105-106).

As much as the unbeliever hates to admit it, there are times
when suffering actually isbeneficial. Think of the man whose
chest begins to throb as he enters the throes of a heart attack.
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Think of the woman whose side begins to ache at the onset of
acute appendicitis. Isit not true that pain often sends us to the
doctor for prevention or cure? Is it not true also that at times
suffering helps humankind develop the traits that people trea-
sure the most? Bravery, heroism, altruistic love, self-sacri-
fice—all flourish in less-than-perfect environments, do they
not? Yet people who exhibit such traits are cherished and hon-
ored as having gone “above and beyond the call of duty.”
Was this not the very point Christ was making when He said:

“Greater love hasno one than this, than to lay down one’s life
for his friends” (John 15:13)?

Instead of blaming God because evil, pain, and suffering
exist, we should turn to Him for strength, and let tragedies, of
whatever nature, remind us that this world never was intended
to be a final home (Hebrews 11:13-16). Our time here is tem-
porary (James 4:14), and with God’s help, we are able to over-
come whatever comes our way (Romans 8:35-39; Psalm 46:
1-3). With Peter, the faithful believer can echo the sentiment
that God, “who called us to his eternal glory by Christ Jesus,
after you have suffered a while, perfect, establish, strengthen,
and settle you” (1 Peter 5:10).

We can allow pain and suffering to pull us toward or away
from our heavenly Father. Rest assured, however—God does
not move! He will stay by your side throughout whatever de-
cisions or crises you may face. After all is said and done, the
question is: What direction will you go. Will you do as scores
have in the past, and allow a difficult situation to separate you
from your Creator? We hope not, because that—not the pres-
ent evil, pain, or suffering—would be the greatest tragedy of

all.
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Tough Decisions Regarding...

SurrogaTE Motherhood

Blood still occasionally seeps from scab-covered wounds
left by the heavy chains that once bound her feet. Her joints
ache and burn from the long walk that brought her to this end-
less farmland. From the first glimmer of morning light, until
the Sun dips down below the horizon, this woman is busy obey-
ing the commands of a person to whom she refers simply as
“Master.” But the most heart-rending concern thatis on the
forefront of her mind is the secret that she has kept for many
weeks—her unborn child. Soon, her body will begin to show
the physical signs of pregnancy, and she knows that at some
point her master will realize her condition. Her heart breaks
at the thought of someone else owning her child, and yet she
knowsitisinevitable. After carrying the child for nine months,
the day will come when she will deliver the baby, and it will
become someone else’s property.

Scenes such as this one were repeated countless times in
America prior to the Civil War. Today, we cannot imagine
what those grief-stricken women went through behind all those
tears, as they turned over their children, knowing they might
never see them again. And yet, even now laws are being intro-
duced in states all across America that once again make this
emotional separation a legal reality. Surrogacy is a common
practice in the United States today. Years ago, the idea of al-
lowinga perfect stranger to carry and deliver a child, only to
give up the child to be reared by someone else, was unknown.
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Most people still believed the words of the psalmist, who
wrote: “Behold, children are a heritage from the Lord, the fruit
of the womb is areward” (Psalm 127:3). That “fruit of the womb”
was cherished; thus, few women ever considered giving up a
child who had begun a life in their own womb.

The words “surrogate mother” were initially met with gasps
and repulsive looks of shock. However, in today’s politically
correct climate, those words have taken on a new light—that
of a compassionate act of altruism. Research indicates that
most individuals who serve as surrogate mothers do so to give
the gift of life, receive compensation, or purge guilty feelings
from having given up a previous child for adoption or having
had a previous abortion (Timnick, 1981, p. 1). However, after
going through the process, America’s first surrogate mother,
Elizabeth Kane (a pseudonym) stated:

I now believe that surrogate motherhood is nothing

more than the transference of pain from one woman

to another. One womanisin anguish because she can-

not become a mother, and another woman may suf-

fer for the rest of herlife because she cannotknow the

child she bore for someone else (1988, p. 275).
In her autobiography, Kane discussed in painful detail the
gut-wrenching emotions entailed in surrogacy. As she re-
flected on the events from her own experience, it is interest-
ing to note a comment she made just three short months into
her pregnancy. Following an ultrasound procedure, she noted:
“Yet the one thing I could not, or would not, discuss with Kent
[her husband—BH/BT] was a thought so distracting that I
pushed itaside each time it started to wriggle into my mind. I
had fallen in love with my baby that afternoon” (pp. 174-175).
This was the baby whom she one day would be forced to turn
over to a woman who held no genetic ties to the infant. How
can a judicial system determine “fair” outcomes for cases in
which infertile couples desperately desire children, yet where
surrogates find themselves bonding with the life growing in
their wombs?
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The desire to reproduce has been described as one of the
strongest human drives (Paulson, 1995, p. 226). In fact, Rich-
ard Paulson suggested that “it is arguable whether the drive to
reproduce is secondary to the drive to survive, since itis the
essence of life to reproduce” (p. 226). It is because of this drive
that so many people are turning to artificial reproductive tech-
nology (ART). However, the desire for children does not give
anyone the right to supersede God’s laws. Therefore, any and
all ethical decisions regarding the use of ART must be exam-
ined in light of God’s Word. In trying to defend the ever-chang-
ing technology in the reproductive field, Dr. Paulson remarked:

The Bible and other major religious writings forming
the foundations of major religious groups were writ-
ten ata time when assisted reproduction was beyond
the scope of imagination. Therefore, there is no explic-
it prohibition against the use of ART for the purpose
of reproduction (p. 227).

Is that true? Are we allowed to do anything we want in re-
gard to artificial reproduction, just because the Bible does
not contain the words in vitro fertilization or surrogate gesta-
tion? What should the Christian’s response be to this new, ever-
changing medical technology? “Well,” someone might say with
asimple wave of the hand, “the Bible has the answer.” Indeed,
the Bible always has the answer. Itis an eternally applicable
source of Truth to which we may turn time and again. Isaiah
wrote: “The grass withers, the flower fades: but the word of our
God stands forever” (40:8). The question is, will we actually
take the time to dissect and probe the Good Book in order to
discern our responsibility concerning these and many other ethi-
cal issues?

Recall the words of the apostle Paul as he instructed the
young man Timothy: “All scripture is given by inspiration of
God, and is profitable for doctrine, for reproof, for correction,
for instruction in righteousness, that the man of God may be
perfect, thoroughly equipped for every good work” (2 Timo-
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thy 3:16-17). The Bible does indeed have the answer! But if
you were to look in a concordance in an attempt to locate the
scriptures that deal with such things as oocyte donation, ges-
tational surrogacy, or in vitrofertilization, to what passagesin
the Bible would you turn? Dr. Paulson is correct when he says
that these words are not mentioned specifically in the Bible.
So the question becomes, how do we know what God wants
us to do in matters such as these? The answer, quite simply, is
this: we must dig deeply into God’s Word—deeper than we
have ever dugbefore—in a dedicated effort to locate those eter-
nal principles that are applicable to whatever decisions we must
make in thislife. We never willknow what God wants usto do
until we have searched for the principles in His Word that will
guide our decisions in this arena.

Distraught couples arrive at ART clinics with aburning de-
sire to be parents and to have children. Thus, this branch of
medicine has set sail on a course intended to make every in-
fertile couple happy, no matter what emotional, physiologi-
cal, or financial costs are involved. The researchers involved
have adopted the attitude expressed by what has come to be
known in scientific circles as the “technological imperative”—
“ifit can be done, it will be done!” Only in hindsight do indi-
viduals come to realize that this attitude has completely jetti-
soned our moral framework—leaving desperate parents to con-
template whether they are choosing an altruistic and loving act
by bringing a child into this world, or whether they are “bar-
gaining with the devil” as their emotional and spiritual frame-
work crumbles around them. Is an eternal soul worth this deal
with the devil?

THE FAUSTIAN BARGAIN OF SURROGACY

Consider the following hypothetical situation: A married
couple tries unsuccessfully for years to have children. Medi-
cal testing determines that both the male and female have
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physiological conditions that prevent them from producing
normal sperm and eggs. The woman also suffers from ana-
tomical abnormalities, which means that her uterus never
will serve as a safe haven for a growing embryo. Thus, after
considering the options, the couple elects to have donor sperm
and egg fertilized in vitro, and then placed into a surrogate
mother.

The fertilization procedure and the embryo placement go
extremely well, and after a few tense weeks, this couple fi-
nally hears the words they have been waiting for years to hear.
They finally are going to be parents! But things take an abrupt
change toward the end of the pregnancy as the stress and strain
of many years of infertility reach a pinnacle, causing the hus-
band to file for divorce. The man then claims that there were
no children born to the marriage, and that he is not responsible
(financially or otherwise) for the child born to the surrogate.

Consider yourself the judge who must hear this case. Who
are the real parents of this child? If you consider solely the ge-
netics, neither the couple nor the surrogate has any responsi-
bility. If you consider who carried the child to term, then the
woman who had no intent in keeping this infant is suddenly
“stuck” with a child she did not intend to rear. While appear-
ing “hypothetical” and far-fetched, this real case involving
the Buzzanca family was broughtto trialin a Californialower
court, which was responsible for determining the lawful par-
ents of the child (see Vorzimer, et al., 1998). Prior to appeals
and additional trials, the court first concluded that the
child had no lawful parents! The child (a healthy girl named

Jaycee) was born into this world without anyone. She would

be three years old before the courts finally handed down a ver-
dict on exactly who were herlegal parents. Think justhow far
we have come from God’s initial command to “be fruitful and
multiply” (Genesis 1:28) when we resort to fertility practices
where children can be brought into this world without a “le-
gal” parent?
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But this one case touches only the hem of the proverbial
garment. Consider the consequences of the fertility scandal
that occurred in May 1995 at the University of California,
Irvine (UCI), Center for Reproductive Health. According to
the front page of the Orange County Register, Drs. Asch and Bal-
meceda, world-renowned physicians and experts in the field
ofinfertility, were accused of stealing eggs and embryos, and
of deliberately switching eggs and embryos among patients.
As court proceedings continued, it became clear that these doc-
tors stole eggs and embryos from fertility patients and then sold
them to unsuspecting infertile couples. The result was genetic
chaos. Insome cases, fertility patients who were going through
series after series of drugs and surgeries without success, dis-
covered that their genetic child was born to another couple.
Who, then, is the “real” parent? And should the courtrequire
the children returned to their genetic parents, even after living
formonths (oreven yearsinsome cases) with other parents?

In what frequently is viewed as the greatest act of love—
carrying a child for another couple unable to conceive chil-
dren—the ethical dilemmas encountered are endless. What
happensifprenatal testing determines the child hasa genetic
disorder? Who determines the fate of a child, should the sur-
rogate mother experience deep venous thrombosis or pulmo-
nary embolisms? What happens if a medical complication (such
as pre-eclampsia) occurs during pregnancy? What recourse
do infertile couples have with a surrogate mother who begins
to mistreat the developing baby by using tobacco, alcohol, or
drugs? What happens if the commiserating parents get divorced
or die before the child is born? These complicated scenarios
could fill alegal library (and likely will, as more and more of
these situations become realities), but they rarely are discussed
within the solemn walls of infertility clinics. What at first glance
appears to be an act of pure selflessness is, in reality, a com-
promise of God’s divine edict. And we only now are beginning
to get a glimpse of the chaos this compromise creates.
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HISTORY OF SURROGACY

In the past fifty years, options for couples with fertility prob-
lems have increased to the point that this escalating field has
taken on almost a “science fiction” persona (Moe, 1998). While
fertility treatments can correct some of the causes of infertility
—either through surgery or medications (Weiger, Auxier, and
Frye, 2000)—they also pose ethical dilemmas never imagined.
To compound the problem, women today tend to waitlonger
to have children than they did in the past. The quality of a wo-
man’s eggs deteriorates as she ages—contributing to the condi-
tion of infertility. According to recent research, female fertility
peaks by age 25, and falls throughout the remainder of a wo-
man’s reproductive life (Dutton, 1997). Historically, infertile
couplesliving only one or two generations ago would remain
childless. or they could adopt. Today, however, infertile cou-
ples can choose from a variety of assisted reproductive technol-
ogy methods. Surrogacy is just one of those new options.

In recent years, there has been a revival of interest in the
procedure of using a surrogate mother to help infertile cou-
ples have a child. In the 1980s, the surrogate mother usually
provided her own eggs for artificial insemination, using the
sperm from the prospective father (Dutton, 1997). Thus, there
wasa genetic link to the husband, but not to his wife. After the
child was born, the wife would adopt the child, and the surro-
gate (and her husband, if she was married) relinquished pa-
rental rights to the child (Fischer and Gillman, 1991). This
method commonly is viewed as traditional surrogacy.

By the 1990s, in vitrofertilization (IVF) made it possible for
egg and semen to be obtained from the commissioning cou-
ple (or from anonymous donors), and the resultant embryo
then could be implanted into the surrogate mother (Brinsden,
1999). There are also newer procedures such as GIFT (ga-
mete intrafallopian transfer) or ZIFT (zygote intrafallopian
transfer) in which the transfer is performed at an earlier stage
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(Moe, 1998). In these cases, the surrogate only performs the
function of gestation for the couple, without possessing a ge-
netic link to the child. While a court order may be used to
identify the legal parents, adoption usually is unnecessary in
most states (Dutton, 1997). This method is called gestational
surrogacy or host surrogacy, and is gaining in popularity, since
it allows both parents the ability to contribute to the genetic
make-up of the child. The surrogate mother typically receives
afee of $10,000-$20,000 (or more) for the delivery of the child
(Schwartz, 2000), and once the baby is born, the surrogate re-
linquishes all parental responsibilities to the genetic parents.
Couples desiring this new procedure normally can expect to
pay about $40,000 or more for legal, medical, psychological,
and program service fees (Dutton, 1997)—but that price tag does
notinclude the emotional price that frequently accompanies
surrogacy procedures.

A BIBLICAL EXAMPLE OF SURROGACY,
AND THE ANGUISH IT CAUSED

In trying to defend the practice of surrogacy, and in an ef-
fort to gather support, some individuals point to the Bible as if
it granted them permission for this procedure. Using Abra-
ham and Sarah as models for infertility, certain clinics and in-
fertility Web sites point out that the history of surrogate par-
enting goes all the way back to the days of Abraham. In Gen-
esis 16, we learn that Sarah was barren—having produced no
children with Abraham. After the Lord made a covenant with
Abraham, Sarah wanted to ensure that he had a child to con-
tinue hislineage. As such, she gave her hand-maid, Hagar, to
her husband so that he might conceive a child with her. That
relationship did result in a son, Ishmael, for Abraham, but
the story does not end there. We learn in verse 4 that as soon
as Hagar conceived this child, she was despised by Sarah. In
fact, the text goes on to inform us that Sarah’s emotional state
caused her to “deal hardly” with Hagar, causing her to flee
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from Sarah. What became of Ishmael? Was he the father of
the Jewish race? No, that honor belonged to Isaac, the child
whom Sarah eventually would carry. In Genesis 21, we learn
that God told Abraham to take Ishmael and his mother and
put them on the edge of the wilderness and send them away
from his presence. Prior to their exodus, we read that this de-
cision was very grievous in Abraham’s sight because of his
son (21:11). This man clearly did not want to cast out his own
flesh and blood, yet this is exactly what happened in this bib-
lical example of surrogacy.

While we do not find any biblical passages that state, “you
shall not participate in surrogate parenthood,” we know what
the principle of surrogacy entails. Surrogacy circumvents
many of God’s law regarding the family unit and reproduc-
tion. In 1 Timothy 5:14, Paul wrote: “I will therefore that the
younger women marry, bear children, guide the house.” What
is the divinely approved order here? One is to marry, then
bear children. With surrogacy, you do not need marriage. In
fact, a woman does not even need a husband. She simply could
contract with the local sperm bank to be able to fertilize one
ofher eggs. This procedure, however, introduces atleast one
additional person into the covenant marriage relationship that
God established. In traditional surrogacy, ahusband’s sperm
is used to fertilize the egg of another women who is not his wife.
Does the fact that a couple obtains the child they want, alter
the fact that a man’s sperm cells are placed into another woman’s
body and used to fertilize an egg that was not his wife’s?

In cases of in vitrofertilization where a husband and wife’s
gametes are used, consider what happens to the “leftovers.”
Doctors routinely take 15-20 eggs from the female. Of those,
approximately 10-12 will be fertilized. Normally, 3 to 5 are
implanted in the surrogate in order to increase odds of im-
pregnation. This leaves approximately ten of the fertilized em-
bryos as “leftovers.” What happens to them? Are those fer-
tilized embryos merely blobs of tissue—or are they individ-
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ual humans? We know that God views life as having begun
before the child actually is born. The prophet Isaiah con-
firmed it this way: “Take heed, you peoples from afar; The Lord
has called me from the womb; from the matrix [bowels| of my
mother he has made mention of my name. ... And now the Lord
says, who formed me from the womb to be his servant” (Isa-
iah 49:1,5). Jehovah not only viewed Isaiah as a person prior
to his birth, but also called him by name. Additionally, the
Lord, speaking to the prophet Jeremiah, stated: “Before I
formed you in the womb, I knew you; before you were born,
I sanctified you...” (1:5). Genesis 4:1 records: “Adam knew
Eve his wife; and she conceived, and bore Cain, and said, ‘I
have acquired a man from the Lord.” ” Some forty times, the
Scriptures make reference to women conceiving. Is it merely
by accident that the inspired writers recorded that special mo-
mentwhen the sperm and egg come together? What, then, of
those leftovers? Are they to be frozen for future use? Or should
they simply be washed down the drain?

The desire to reproduce and rear children often overshad-
ows God’s divine plan. Infertile couples who are unable to
bear children, assure friends and relatives that God does not
want them to be unhappy. Thus, the quest for children be-
gins. Have we forgotten that the Bible clearly speaks of infer-
tile individuals? Does the fact that some people are unable to
bear children change their relationship with God? Are they
not still able to serve faithfully? Recall that King David mar-
ried Michal (daughter of King Saul), and yet the Bible informs
us that Michal never bore children (2 Samuel 6:23). Several
women of the Bible are described as barren, but this did not
keep them from obediently serving the Lord. Just after the
Hebrew writer wrote that “marriage is honorable among all,
and the bed undefiled: but fornicators and adulterers God
willjudge” (13:4), he admonished us to “be content with such
things as you have, he Himself said, ‘I will never leave you,
nor forsake you.”” God has not forgotten or turned His back
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on Christians who are unable to bear children. But they will
be held responsible for their actions. We need to fully under-
stand that surrogacy (and some other artificial reproductive
techniques) violate(s) God’s law regarding marriage and re-
production. One man, one woman, for life with one exception
—thatis God’s divinely designed plan (Genesis 2:21-24; Mat-
thew 19:4-9; Mark 10:6-12)

CURRENT LAW

Gestational surrogacy and surrogate agreements vary from
state to state. In fact, many states have not settled on all of the
issues, and thus some judges find themselves making rulings
withoutany precedent. For instance, under Ohio law, “when
a child is delivered by a gestational surrogate who has been
impregnated through the process of in vitro fertilization, the
natural parents of the child are identified by a determination
as to which individuals have provided the genetic imprint or
the genes for that child” (Dobbins, 1996). This ruling seems
to be the direction in which most courts are leaning to deter-
mine parenthood. However, what happens in cases like the
Buzzanca case in which none of the partiesinvolved was a ge-
netic parent?

Consider also what happens when the surrogate does not
want to relinquish rights to the infertile couple. Mary Beth
Whitehead, the surrogate mother of the now-famous “Baby
M.,” made history when she decided to keep the baby after
she was born. The father, William Stern, had contracted with
the mother, Mary Beth Whitehead, to bear him a child through
artificial insemination (thus the embryo was created using
Mary Beth’s egg, and William Stern’s sperm cells). The con-
tract provided that Mrs. Whitehead would receive a fee of
$10,000 upon terminating her parental rights and giving up
the child to him.
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After the birth of the child, however, Mrs. Whitehead had
a change of heart, and informed the Sterns that she had de-
cided to keep the child. On March 31, 1987, Judge Harvey R.
Sorkow of the New Jersey Superior Court awarded custody
of “Baby M.” to the child’s biological father, and stripped her
surrogate mother of all parental rights. In making this decision,
Sorkow declared as legal the practice of surrogate motherhood
and of surrogacy contracts. The Whiteheads appealed the de-
cision, asking the court to determine “surrogacy contracts” un-
enforceable and void (Annas, 1988, p. 21). Since then, the New
Jersey Supreme Court has reversed Sorkow’s decision, declar-
ing surrogacy contracts in violation of New Jersey adoption
law, and thus invalid and unenforceable. One of the problems
in enforcing surrogate contractsis that, in essence, the child is
considered as property. Thus, the battle has begun in many
states to determine whether surrogate contracts are truly en-
forceable. Is the child a human being with certain rights, or is
“it” property that was “signed over” by a contract? Add to
this mire the complexity of money—because it is against the
law to sell babies in this country—and you can begin to under-
stand why these laws are evolving asnew cases are presented.

Gestational surrogacy presents, for the first time, an op-
portunity for more than one woman to accurately claim a
physical parental relationship to the same child—one provid-
ing an egg, and one nurturing the child in her womb. In JoAn-
son v. Calvert, the California Supreme Court faced such an is-
sue when it decided the legal maternity of a baby born to a
gestational surrogate (see_Johnson v. Calvert, 1993). In this case,
a husband and wife brought suit, seeking declaration that
they were the legal parents of a child born to a surrogate moth-
er. However, despite having donated the egg and having made
a contractual agreement for the “intended parents” to have le-
gal custody of the child, the surrogate attempted to file her own
action to be declared the mother of the child. The court con-
cluded that the “intended parents” were the child’s legal par-
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ents, and that Californialaw recognized only one natural moth-
er, despite advancesinreproductive technology that rendered
a different outcome biologically possible.

The Supreme Courtin Johnson v. Calvertrelied, in pertinent
part, on the Uniform Parentage Act (in West’s Ann. Cal. Family
Code Secs. 7600 et seq.), which “facially” applies to any parent-
age determination. Pursuant to the Uniform Parentage Act,
the Court recognized that while both genetic consanguinity
and giving birth are a means of establishing a mother/child
relationship, a situation may arise where the two means donot
coincide in one woman. In thisinstance, the Courtasserted,
the woman who intends to bring about the birth of the child
whom she intends to rear as her own, is the “natural mother.”
But this one simple legal “Act” is hardly a cure-all for the pleth-
ora of ethical issues caused from surrogacy.

When does a woman become a mother—while she is preg-
nant, or after she has delivered a baby? What of the bodily
experience of pregnancy? Does a woman’s participation in
pregnancy—the act of carrying the fetus in her uterus—have
any bearing on who the “true” or “natural” mother is? And
what happens when the “genetics” of the child comes from
donors? Allowing surrogacy to continue, not only forces us
to face these questions, but also to provide some type of an-
swer. Clearly, we as a society have stepped outside of God’s
original plan for marriage and reproduction. Christians not
only must avoid surrogacy, but also should define and dis-
cuss it in biblical terms: sin. God set forth a pattern, and any
action contrary to that pattern is sin.

CONCLUSION

Statisticsindicate that approximately fifteen percent of
American couples are infertile (defined as being unable to
bear children after one year of trying). Many of these find the
adoption process protracted and arduous. As such, thousands
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are turning to artificial reproductive techniques in the hope
that they may fulfill their desire to be parents. God setforth a
divine plan for marriage and reproduction that was to take
place only between husband and wife. Surrogacy supersedes
God’s law—and as such, faithful Christians should not accept
it. Christians must understand that their number one priority
in life is still to remain faithful and serve Almighty God. In-
fertility does not change this.

While new reproductive technological breakthroughs are
reported every year, Christians must remain vigilantin seek-
ing to please God, notthemselves. The reproductive field has
provided numerous new ways to bear children. However,
just because the technology exists, does not make it accept-
able. We mustlearn to question a judicial system thatallows a
natural mother to sign away a child she hasnot yet conceived—
in exchange for $20,000. We must oppose a system in which
donor egg and sperm can create a child who has no genetic
parent, thus causing the courts to conclude there isno legal
parent. Is our posterity nothing more than a commodity to
be sold in exchange for services rendered? As Christians, we
must remain determined to adhere to the unchanging mes-

sage of God’s Word.

[SPECIAL NOTE: For those who already have partici-
pated in in vitrofertilization or surrogacy and are now faced
with what to do with “leftovers,” there are embryo adoption
agencies that will try and find loving homes for these chil-
dren. While this does not legitimatize in vitro fertilization, it
does provide a better resolution to those who find themselves
in this situation and realize the importance of adhering to the
sanctity of life. For more information, contact Snowflakes, an
embryoadoption program conducted through Nightlight
Christian Adoptions. Their Web address s http://www.snow
flakes.org/]
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Tough Decisions ReGARdinG...

IN ViTRO FerTilization and OTHeR
Ferrility PrACTICES

The bomb was no respecter of persons. At 8:15 a.m. on
August 6, 1945, a twenty-kiloton atomic bomb nicknamed
“Little Boy” was dropped from the Enola Gay (a B-29 bomb-
er) onto the town of Hiroshima. Described by many as the
most horrific bomb ever used on humans, the bomb explod-
ed with a blast stronger than any hurricane, giving off deadly
rays of heat and blinding light. Those who did not perish from
the initial blast were left to face anew and deadly danger—ra-
diation. Invisible to the naked eye, waves of deadly radiation
penetrated the bodies of all those in Hiroshima—from house-
wives simply carting groceries home, to shop ownersand gov-
ernmental officials. As a result, it has been estimated that the
initial blast from that bomb killed 80,000 people, with an ad-
ditional 20,000-50,000 perishing in the first few weeks that fol-
lowed. By any account, the loss of human life in that southern

Japanese community was ghastly.

For a moment, then, consider multiplying the deaths that
occurred at Hiroshima by a factor of three or four. How un-
speakable would it be to sit by idly during “non-war” times
and watch four bombs detonate over four cities, each resulting
in 100,000 fatalities? The numbers would be staggering, and
would incite rage in the hearts of many. And yet, that number
is exactly how many frozen embryos were counted during a
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nationwide survey of American fertility clinics. Washington Post
reporter Rick Weiss subtitled his report: “The first count found
far more than many had thought. Conservatives and scientists
are upset” (2003). Upset indeed! While these 400,000 precious
souls may not enjoy the freedoms of walking; talking, and work-
ing in our society, that does little to change the fact that they
are very much human embryos.

David Hoffman and colleagues, in association with the So-
ciety for Assisted Reproductive Technology, carried out the
national count. They reported that their objective was “to de-
termine the number of embryos stored at assisted reproduc-
tive technology (ART) clinics in the United States and their
current disposition” (Hoffman, etal., 2003, 79:1063). The re-
searchers surveyed all medical practices providing in vitrofer-
tilization practices in the United States. They noted:

The SART-RAND [SART—Society for Assisted Repro-
ductive Technology; and RAND—a contraction of the
term research and development—BH/BT] team sur-
veyed all 430 ART practices in the United States. Of
these practices, 340 returned surveys for analysis. The
data from these surveys were merged with data taken
from the 1999 SART dataset, which contains informa-
tion about practice size and successrates. Responding
clinics reported a total of 396,526 embryos in stor-
age as of April 11,2002. The vast majority were tar-
geted for patientuse. Small numbers of embryos were
available for research, donation, destruction, quality
assurance, or other uses (p. 1063).

Yes, indeed the fertility industry is booming. And sadly,
only now are we slowing down enough to realize the cata-
strophic consequences. Those embryos that are “targeted
for patient use” are being held for possible use by couples
who already have undergone a fertility cycle—and many (con-
sidered as unneeded) will never be used . Couples—not want-
ing to make the wrong decision—choose not to make any de-
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cision. So they continue paying $1,500 per year until they can
figure out exactly what to do with their nascent human life.
Thus, fertility clinics currently are bulging with 400,000 fro-
zen embryos, running out of storage room, all-the-while pray-
ing they do not experience an accidental meltdown.

In their 1998 National Summary, the Centers for Disease
Control reported that 61,650 cycles of artificial reproductive
fertilization occurred in the United States (see CDC—National
Summary, 1998). Today, that number is estimated to be 100,000.
Onaverage, five-to-twelve eggs are fertilized in order to facil-
itate embryonic transfer, although it is not uncommon for
some individuals to have at their disposal twenty or more
embryos after artificial reproductive procedures. The CDC
reports that in 1998, on average, physicians implanted only
3.7 embryos into women hoping to become pregnant. This
would result in a minimum of 2-8 embryos being unused, and
therefore plunged into the freezing depths of liquid-nitrogen
canisters.

When Rick Weiss wrote that both conservatives and scien-
tists are upset, he wasright—but not for the same reason. Con-
servatives realize that most of those human lives will one day
be thawed and “conveniently” discarded. Researchers, on
the other hand, want the chance to utilize those 400,000 lives
in stem-cell experiments. Under the banner of “potential life-
saving benefits,” these scientists are urging that clinics be al-
lowed to make “unwanted” embryos available for research.
However, they realize that President George W. Bush’s August
9,2001 ruling on stem-cell research prohibits federally funded
laboratories from using human embryos.

Previous estimates ranged anywhere from tens of thousands
up to 200,000. We now know that, of the 430 clinics surveyed,
340 admitted to housing almost 400,000 human embryos. The
only thing that seems to be slowing down these clinics is lack
of storage space. Of course, that problem will be overcome
as cryogenic centers continue to raise their storage fees, caus-
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ing more and more couples to choose the “thaw and discard”
solution. With assisted reproductive technologies racing to
increase their success rates, we likely will hit the one million
mark in the very near future—all of this because we sat by idly
and allowed researchers to go on advocating that embryos are
not “real” humans.

ARTIFICIAL REPRODUCTIVE
TECHNOLOGIES

On November 5, 1990, 7ime magazine published an arti-
cle titled “A Revolution in Making Babies.” The author, Philip
Elmer-Dewitt, observed that in the past

...there was only one way to make a baby, at least for

humans. Either it worked or it didn’t, and if it didn’t,

there was little anyone could do about it. All that has

changed dramatically. The growing problem of in-

fertility—exacerbated by a generation of would-be

parents who put off having babies until their 30s and

40s—and the early successes of in vitro (“test tube”)

fertilization have laid the groundwork for a revolu-

tion in reproductive technology. Hardly a week goes

by without news of a breakthrough to help nature

take its course (1990, p. 76).
In hisarticle, Mr. Elmer-Dewitt addressed some of these break-
throughs which, he said, “...seem to multiply faster than test-
tube babies. Most are variations on the pioneering procedure
known as in vitrofertilization” (p. 76). Whatis in vitrofertiliza-
tion [IVF]? How does it work? And what should be a Chris-
tian’s response to it?

The method known as artificial insemination (Al) is not
used as often as some other methods of artificial reproduction,
due in part to the fact that AI generally is useful only when
dealing with male reproductive problems. Women, however,
often have more fertility proble